grants are given the ability to remake themselves. The author links the history of Islamic traditions with the original Muslim experience when asking the question, how many Muslims are interested in religious justifications of their presence in America. For example, mosques throughout Dearborn, Michigan have witnessed passionate debates in determining the direction of Mecca. Bilici's inclusion of such historical accounts amplifies the interference of reality and the importance in understanding the quality of direct experiences in challenging the Muslim cultural settlement.
Some Muslims will remain introverted to society while others become extroverted through acts of dawah, thus increasing one's spiritual and social capital. Muslim immigrants have had to inscribe their Islamic beliefs on American geography with the emergence of Muslim settlers in North America in the 1970's to the 1980's. From MSA to ISNA, came the ideological transition from individuals to families. His sociological perspective shows the change in America from avoidance to protectionism through greater involvement of families and religious leaders. Some may criticize Bilici's approach as naïve disregard of radical Islamists and more abrasive violent issues of extremism and terrorism stemming from extroverted Muslims. However, Bilici asserts that the exploitation and victimization of Muslims is a gateway to increase citizenship capital. As crises arise, such as 9/11, the recognition of Muslims as either good or bad citizens opens up the path to incorporation (144). Some scholars choose to negatively highlight such exploitation, whereas Bilici is able to positively recognize the inevitability of minority exclusion. Emphasizing Muslim comedians and organizations such as CAIR, he constitutes a broad range of exclusionary activities in which American Muslims have become leaders. Finding Mecca proves most persuasive in defining that Muslims need to absorb America as much as America needs to absorb its Muslims. 
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